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Abstract

In my thesis | firstly aim to investigate the global constructions of Arab women in news
platforms, through an in depth theoretical discussion of frames of representation. In the
State of the Art | firstly reflect the fieldwork in the chapter on Politics of Media Frames
and Silenced Realities, in assessments on:

1.1  Languages and Power of Media,

1.2 Eurocentrism: Collective Outrage versus Collective Apathy, and

1.3  Women’s Resistance in Epistemology: Human Rights Encounters and Arab

Feminisms Deconstructing Double Patriarchies.

I move on to explore the portrayals of the Arab in productions of the Orient and the
“Third World”, discussing:

2.1  Frames of Oppression: Framing the Other,

2.2  Orientalism and The Immoral “Moral” Contest of Human Rights,

2.3 Doctrines of Exclusion: The “Civilising Mission” and the Burden of
Representation, and

2.4 Double Patriarchies: (Non)Recognition of the Other of the Other.

Finally, | assess dichotomies between the South and North, assessing constructions on
women in the research dialogue Polarized Geographies and Polarized Feminisms,
inquiring:

3.1  Veiling and Unveiling: Injustice(s) on the “Arab” and the Arab Woman’s Body,
3.2 Social Construction of Vulnerability and Violence on the Woman’s body,

3.3 Purity, Honour Crimes and Crimes of (Dis)Honour, and

3.4  Orientalist (Mis)Representations and the Egyptian Women’s Burden(s).

My fieldwork encompasses the scrutinization of media reportage on the region
and with particular focus on Egyptian women, in order to de-orient the homogenizing
frame. De-orienting epistemology constitutes of critical discourse analysis articles from a
renowned international newspaper, under a specific Egypt-centric time frame rather than
a western-centric one. Articles are collected and analysed under the keywords Egypt,

Women and Rights and are assessed for their frame: imagery, language, content and



layout. Under a Key of Analysis which | designed, the articles are coded to assess trends,
frames of silencing and empowerment and their frequencies and instances. In doing so,
the critical findings of media portray that the image of the general Arab women and more
so Egyptian women has been blurred. The dangers of misrepresentations were underlined
under trends of normalized depictions of alienation of the woman from her rights, face
and body. Double Patriarchies are evident in systematic narrations of violence, in
Western experts and Human Rights organizations speaking for and on the region, in
focuses of men over women speaking for women’s rights, portrayals of the woman as
victim and the vilification of Egyptian society. The few instances in which direct quotes
of agency of empowered women are stated are acknowledged to be as objective as
possible. It was disclosed that languages largely perpetuate oppressive frames evident
from the critical key of analysis discussion in quantitative and qualitative findings.
Imageries to a high extent reproduce prevalence of repeated Double Patriarchies.
Abstracting a small number of instances of direct women’s quotes reflects stigmatic
perpetuation of foreign imposition, cultural obscurement and focus on men in Egyptian
women’s empowerment. The research therefore sought to de-frame Frames of Oppression
by deconstructing them and their languages, and to go beyond this, through articulations
of Egyptian women leaderships themselves involved in women’s rights whether directly
or indirectly. This was carried out through semi-structured interviews which carry my
own resonances with them as an Egyptian woman and as the interpreter and producer of
the research, whereby my own voice is present throughout the work. The interviews
reveal that the voices of Egyptian women, let alone Arab women are clearly non-
homogenous and diverse, each with important stories to share. While there are nuances
between perspectives, these must be seen and heard. The relational distance among
women is seen within Cairo, between Cairo and outer cities, and levels of education. This
mirrors the significance of exchange in women’s rights discourse within Egypt and
amongst feminisms of the South and North. Epistemologies ultimately should seek to
listen to and invite women from the South to produce their own knowledge on the world,

on women’s rights and most crucially on themselves.
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Resumo

Na minha tese, primeiro pretendo investigar as construcdes globais de mulheres arabes
em plataformas noticiosas, através de uma discussdo tedrica sobre quadros de
representacdo. No Estado da Arte, reflito primeiramente o trabalho de campo no

capitulo Politica de Estruturas dos Média e Realidades Silenciadas, em avalia¢Ges sobre:
1.1 Idiomas e Poder dos Média;
1.2 Eurocentrismo: Indignacdo Coletiva versus Apatia Coletiva;

1.3 Resisténcia das Mulheres na Epistemologia: Encontros de Direitos Humanos e

Feminismos Arabes Desconstruindo Patriarcados Duplos.

Exploro retratos do Arabe em producées do Oriente e do “Terceiro Mundo”, discutindo:
2.1 Quadros de opressado: Enquadrando o Outro;

2.2 Orientalismo e o Debate "Moral" Imoral dos Direitos Humanos;

2.3 Doutrinas de Exclusdo: a Missdo Civilizadora e o Fardo da Representacéo;

2.4 Patriarcados Duplos: (Nao)Reconhecimento do Outro do Outro.

Por fim, passo a avaliar dicotomias entre o Sul e o Norte, avaliando construcGes sobre
mulheres no dialogo de pesquisa em Geografias Polarizadas e Feminismos Polarizados,

investigando:

3.1 O uso e o desuso do véu: injustica(s) no “Arabe” e no Corpo da Mulher Arabe;
3.2 Construcao Social da Vulnerabilidade e Violéncia no Corpo da Mulher;

3.3 Pureza, Crimes de Honra e Crimes de (Des)Honra;

4.4 (N&o) RepresentacGes Orientalistas e o(s) Fardo(s) das Mulheres Egipcias.

O meu trabalho de campo exigiu 0 exame minucioso dos relatérios dos média na regido e
com foco especial nas mulheres egipcias, a fim de desorientar o quadro de
homogeneizacdo. Desvincular a epistemologia dos artigos de andlise critica do discurso

de um jornal internacional de renome, em um periodo especifico no Egito, em vez de no

Vi



Oeste. Os artigos sdo coletados e analisados sob as palavras-chave Egito, Mulheres e
Direitos e avaliados pelo seu enquadramento: imagens, idioma, contetdo e disposicao.
Sob uma Chave de Anélise que eu projetei, os artigos sdo codificados para avaliar
tendéncias, quadros de silenciamento e empoderamento e das suas frequéncias e
instancias. Ao fazé-lo, as descobertas criticas dos média retratam que a imagem das
mulheres Arabes em geral e mais ainda a das egipcias ficou confusa. Os perigos das
deturpacdes foram sublinhados sob tendéncias de representagcbes normalizadas de
alienacdo da mulher, dos seus direitos, rosto e corpo. Os patriarcados duplos séo
evidentes nas narrativas sistematicas de violéncia, nos especialistas ocidentais e nas
organizacdes de Direitos Humanos que falam pela e da regido, nos focos dos homens nas
mulheres que falam pelos direitos das mesmas, nos retratos da mulher como vitima e na
difamacédo da sociedade egipcia. Nos poucos casos em que sdo citadas alegacdes diretas
da agéncia de mulheres com poder sdo reconhecidos como 0s mais objetivos possiveis.
Foi revelado que as linguas perpetuam amplamente quadros opressivos evidentes da
chave critica na discussdo da analise em resultados quantitativos e qualitativos. As
imagens reproduzem, em grande medida, a prevaléncia de repetidos patriarcados duplos.
Abstrair um pequeno ndmero de instancias de citacdes diretas de mulheres representa
perpetuacdo estigmatica de imposicao estrangeira, obscurecimento cultural e foco dos
homens no poder das mulheres egipcias. A pesquisa, portanto, buscou desqualificar os
quadros de opressao desconstruindo-os e os seus idiomas, além disso, através de
articulacbes das lideres egipcias que estdo envolvidas nos direitos das mulheres, direta
ou indiretamente. Isto foi realizado por meio de entrevistas semiestruturadas, onde
carrego as minhas proprias ressonancias com elas como mulher egipcia, como intérprete
e produtora da pesquisa, em que minha propria voz esta presente em todo o trabalho. As
entrevistas revelam que as vozes das mulheres egipcias, muito menos das Arabes, s&o
claramente ndo homogéneas e diversas, cada uma com historias importantes para
compartilhar. Embora existam variacfes entre perspetivas, elas devem ser vistas e
ouvidas. A distancia relacional entre as mulheres é vista no Cairo, entre o Cairo, nas
cidades exteriores e nos niveis de educacao. Isso reflete a importancia do intercambio no
discurso dos direitos das mulheres no Egito e entre os feminismos do Sul e do Norte. As
epistemologias deveriam, eventualmente, procurar ouvir e convidar as mulheres do Sul a
produzirem seu proprio conhecimento sobre 0 mundo, nos direitos das mulheres e, mais

crucialmente, sobre si mesmas.
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Introduction

The idea of representation is a theatrical one;
the Orient is the stage on which the whole East
is confined.

— Edward Said, Orientalism

In a world of persisting global socio-economic and gender inequalities presenting
themselves in hegemonic discourses of power; women of the South are confronted by
Frames of Oppression and Double Patriarchies arguably to a higher extent than men, and
contestably, even more so, compared to women and men from European and Western
societies. This is evident in discourses depicting how women’s lives are lived, their rights
and violations against them are discerned and documented, and the spaces in between.
Oppressive other-ing languages reinforced across international spheres of media,
academia, politics and law continuously impose and perpetuate frames of injustice from
their epistemological outset. Doctrines of hegemony determine the ways by which
knowledge is produced and sociocultural difference and diversity across
intersectionalities are valued. The global idea of the Arab world and most particularly of
Arab women remains to a large extent very Orientalist (Said, 1978) in its contemporary
continuation. This affirms the need to move beyond generalized and faulty
representations, most crucially in human rights domains. Current discriminatory
constraints posed by Orientalist attitudes — which claim the frame and the power to
define “another” — discount existing narratives of complex individuals within national,

regional and global spheres.
Said describes Orientalism as what—

can be discussed and analyzed as the corporate institution for dealing with the Orient —
dealing with it by making statements about it, authorizing views of it, describing it, by
teaching it, settling it, ruling over it: in short, Orientalism as a Western style for

dominating, restructuring, and having authority over the Orient.

Said, 1978:3



Interventions against power hierarchies of knowledge and practice in the epistemological
canons and cognitions of language strengthen the potentials of human rights discourse as
the imperative means towards enhancing spaces of recognition, points of contact and
enriched encounters towards solidarity across stratified borders. My thesis thus seeks to
critically assess how polarizing dichotomies in Frames of Oppression grow and persist in
dominant forces of knowledge production of identities in direct dialogue with women’s
rights spaces for resistances. The theoretical discussion is premised on addressing the
contextual abstractions in languages of representation and patri-colonial means of
othering. The critical discourse analysis of media monitoring and semi-structured
interviews portrays contemporary frames and de-frames, and the nuances within them. It
is in these moments of assessing voids and patterns in infrastructures representing the
other and the other of the other — as Egyptians from the non-Western South, as women
in patriarchal societies subjected to patriarchal epistemologies — that deeper knowledge
is mined. Comprehensive identities and struggles which are otherwise directly and
indirectly denied their rights, thrown beyond the frame and silenced by doctrines of
hegemonic power in chasms of disparities are revealed. These are seen to speak out on
their own situational realms for truer advance in media representations and academic

discussions of human rights, the politics of women’s rights and feminist research.

Frames of Oppression is conceptually drawn from Judith Butler’s Frames of War: When
is Life Grievable? (2009). I use Frames of Oppression to convey the moulding power of
language in not only defining but creating and subjecting vast multidimensional identities
and social constructs of realities into reduced trivialized frames. Such frames occur in
accounts of documentations of discriminations which blur complex agencies and
violations when women are living and beyond the taking of their lives, in reporting their
loss. This evident modus operandi is based on perpetual cycles of ethnic and racial
prejudice, arrogance, and deliberate ignorance pertaining to the construction of the other.
The act of defining frames of (non)existence does not innocently depict a frame of a
particular reality but rather presumes and reinforces oppression; sentencing the specific
people and region which it intends to frame into silence, invisibility and normalized states
of murder, chaos and violence. Core theoretical and practical evidence in analysis of
global frameworks critically deconstructs the frame to de-orient discourses of
homogenized, manoeuvred gazes in how these may subject Arab women to manifold

layers of inferiority and exclusion.



Essential to the research is the concept of Double Patriarchy(ies) which is used to
describe the magnified oppressive patriarchal forces of domination imposed on majorities
of women classified as Arab. The term of patriarchal is seen as the legal, political and
moral imposition and glorification of male over female figures. The facade reproduced
from a Double Patriarchal gaze of the subjected woman is twofold: imposed by men in
the region and women and men outside of it. This term is designed due to finding it
insufficient to speak of solely one patriarchy of injustice against Egyptian women and to
underline the complex dynamics of plural systems of (dis)empowerment. Patriarchies are
inquired as non-exclusively stemming from regional and national systems, and
additionally from global, paternal, racialized claims of knowledge on women’s human
rights. These languages predominantly (mis)represent and assess the region — more
particularly confining women purported to be “of” the region — within multi-fold
doctrines of patriarchal alienation from their situated experiences, bodies, voiced
representations and rights.

Edward Said’s Orientalism (1978) is central to the thesis essentially due to the historical
coining of the concept of (mis)representation and its trajectory into the persistence of
frames defining the other in contemporary human rights. Detecting Orientalist discourses
significantly develops the state of the art of representations and framing with basis on the
theoretical inquiry. Apparent continuities of Orientalism — principally on non-Western
women Arabs and Egyptians from diverse religious and sociocultural realities — urge
toward the critical contemporary need to deconstruct, re-think, and de-orient
contemporary women’s rights thought and practice through women’s diverse
perspectives, gazes and voices. In speaking back to oppressive frames,
(mis)representative human rights patri-colonial gazes are dismissed as inadequate to
interpret their production of the orient until they listen to and speak with claimed

narratives, struggles and languages of women in the region themselves.

The thesis encompasses a centrality around Egyptian women leaderships and human
rights agents in stressing women’s individual complexities and the need to de-orient the
Arab woman. Embracing her own elaborated and sophisticated intricacy through
profound consideration professes each Arab woman as uniquely diverse and of equal
significance and rights to both men in the region and women and men exterior to it.

Consequently, rather than vindicate to critically assess or speak for all Arab women, the



focus on Egyptian women leaderships counteracts homogenization across Arabs by
taking into account one Arab country and its own diversity. More so, it redresses
oppressive schemas of passivity and foreignness to human rights through the sample of
Egyptian women’s rights accounts, which are acknowledged as a segment out of millions
of Egyptian women’s specificities and narratives. Egyptian women are in like manner to
Arab women non-homogenous, which underlines the dangers of broadly referring to Arab
women, in addition to the nuances among women’s rights leaderships from Egypt. This
point of recognition is vital for the ethical epistemology of the thesis and seeks to
emphasise the de-orientation of vast categories of false sameness when based on western-

centric categorizations of national, religious and ethnic identities.

De-framing media and Orientalist images in dialogue with semi-structured interviews of
women leaderships in Egypt contributes to efforts which recognize and value each
woman’s voice and her critical commitments to de-orient her self in representational
discourses. Resistance through intervention strives towards Egyptian women and non-
Western female identities to be welcomed and remembered as flourishing creators and
agents of their own narratives of emancipation — fully claiming themselves — against all
patriarchal and racial prejudice in women’s rights. The process of de-Orientalism is
principal to the ethical background, hypothesis and epistemological mission of the
research | conduct, situated as an Egyptian woman. In positioning myself as an Egyptian
woman | recognize my situation in the feminist academic field in the twenty—first century
and my selection to defend women’s rights. This focal point seeks to move beyond
controversial fixed notions and divisions between gazes of race and gender in women’s
human rights discourses, evident even within this acknowledgement. Identifying myself
as an Egyptian woman; my research is aware of my experience in European and Western
critical systems of education and simultaneously, the complex sociocultural,
intersectional experiences of my personal identity in my nationality, language,
sociopolitical classification and belief. Being grounded in Egypt is chosen to locate Arab
women more closely in an effort to decenter imposition of discourses relational to the
West and other hierarchies of power, all of which reflect the experiences which led me to
refrain from framing myself as an epistemological subject of my own de-homogeneous

critique.

Polarized dichotomies invented through the historically prevalent continuum of Frames of

Oppression and Double Patriarchies shape the production of knowledge on the Arab



region, its people and Arab women. Foreign depictions are researched to investigate
whether Western and European human rights discourses for and on the South encourage
communication across divides between states, people and their rights, or further
exacerbate alienating geographies. In producing a study that seeks not to commit the
same epistemological injustices it claims to contest; the research aims to be as
comprehensive, critical and scientifically rigorous as possible, without denying the
context from which it derives or the situation from which it speaks. This standing largely
determines the core theoretical and epistemological choices in my research. Various
theories of representation and ways of producing meaning reflect and construct
discourses of power and subject: the “semiotic approach understood representation as the
way words functioned as signs within language” (Hall, 1997:42). Wording as markers
may reflect a cultural moment and the writer’s and speakers’ apparatus which may echo
self-determination, continued oppression or the pair in obscuring combination. The thesis
cannot proclaim to be free of its own frame which in itself defends a crucial idea on
representation: the “acceptance of a degree of cultural relativism between one culture and
another, a certain lack of equivalence, and hence the need for translation as we move
from the mindset or conceptual universe of one culture or another” (lbid.:61).
Accordingly, the critical assessment analyses the symbolic and practical implications of
representations of Egyptian women in human rights discourses of international media
reportage for their depictions, repetitions, (in)direct expressions, imagery and allocated
space and meaning in coverage. Direct interventions of women as articulate agents of
women’s rights and feminisms exterior to the West — thereby reframe the frame without
perpetuating it or claiming to address all Arabs — further underlining the need for
inconclusive depth and complexity in frames of reference even within one Arab, African,

Middle Eastern country and one individual woman.

Recognizing and blurring boundaries moves beyond decolonization and passive colonial
depictions to constantly charting cultural territory of ideological consciousness: “to
achieve recognition is to re-chart and then occupy the place in imperial cultural forms
reserved for subordination of a designated inferior Other. Hence, reinscription” (Said,
1994a:210). Women arguably battle to a greater extent against territorial and identity
occupations than men to contest empire in contemporary rights against imposed
multilayered subtle and blatant oppression(s). Multi-culturally situating resistances

reveals the potentials in the spaces beyond and in between polarizations; unfolding



challenges if not rejection of hegemonic power canons. Continuous decolonization is

counter-scholarship, critical reassessment of what is (ab)normalized, and by whom.

Male preference and dominance in societal realms of employment in political, legal,
judicial and religious interpretations of rights and the family unit deters women’s full
engagement in determining their bodily autonomy and representational systems. External
frames further intensify unfavourable impacts on women due to a perceived glass ceiling
which limits spaces of imagination of alternative realities. The relation between
experiences and knowledge is interlinked in webs of power and how these are produced
and understood mould women’s experiences and perceptions in academic, corporate and
political spaces and realms. Apparatus of framing are described as meridians setting
“artificial horizons” which, “in their very construction, possess a kind of rigor that is
absolute and general, mathematical” (Derrida & Johnson, 1981:296) rather than situated,
shifting, conscious, knowledge production. In “representing representation” (Ibid.: 297)
frames are monolithic; to speak for representation, “proffering its discourse through a
kind of “square mouth,” “oblivion closed by the frame” (Ibid.). There is a theatrical
illusion of power and (dis)empowerment between what is unrepresentable and what is
representable; as worthy of representation, recognized as human life, and who is to be

reduced as less than.

Due to voids of representation of women’s complexity in women’s and human rights
discourses, the thesis is innovative in its epistemological approach of consciously
choosing not to fit into a moulded, fixed category of analysis. My thesis commits itself to
critical efforts stressing the urgent need for narratives of de-standardization of the image
of the Arab woman in her own self expressions and social eloquence against exoticism of
victimizing and silencing mechanisms. The eager endeavour to bring forth critical
analysis of the historical invention of the other inquires the inadequacy of frames
reinforcing patri-colonial otherly identities. In this contemporary moment of pressing
need for human rights re-examination; the valuable process contributes to epistemological
and irrefutable channels of resistances in shifting languages and structures of knowledge.
Sequentially, I commit to identify spaces which may lead to comprehensively embracing
Egyptian women and women of the East and West together at a roundtable of human
rights exchange and solidarities with other women and men at national, regional and

global levels.



Part |

State of the Art on Languages of Representation

and Framing

The theoretical choice of adopting Edward Said is justified by the fundamental basis of
argumentation which he, coming from Arab descent and exposed to foreign influence,
delineates the ways by which some Western binary representations of the East may be
condescending to people from the region. | seek to go beyond Orientalism to De-
Orientalism in an effort of unlearning and re-imagining gazes of representation from a
feminist perspective in contemporary times for women of the Arab South. Said’s work is
used extensively as a compass to the analysis of critical discourse, and yet | derive off it
to assess representations of not only Arabs at large, or the whole region of the “Third
World”, but of deconstruction; focusing on specificity and nuances of women in Egypt.
Seeking to dismantle all-encompassing generalizations and faulty portrayals, the
particularity of one country is used to de-orient the homogenized notion of Arab women.
Challenging representations which are produced as knowledge promotes the re-
examination of mythical terms of oppositeness, distortion and self-validation of Western

and male supremacy through enduring devaluation of the alleged other.

Said (1978:50) states “any account of Orientalism would have to consider not only the
professional Orientalist and his work but also the very notion of a field of study based on
a geographical, cultural, linguistic, and ethnic unit called the Orient”; conveying the
constructs of language in frames and schemas of representation. In this sense, fields of
interest are construed and appropriated in relation to the epistemological point from
which they derive. To “speak of scholarly specialization as a geographical “field” is, in
the case of Orientalism, fairly revealing since no one is likely to imagine a field
symmetrical to it called Occidentalism” (Said, 1978:50) thus portraying the postcolonial

gaze and the power imbalance producing the other. Hegemonic epistemologies of naming



display the reproduction of relational power heuristics between a situated speaker framing
an abstracted other and on this account, may traverse beyond to scrutinize the potentials
of naming in imagining a field called de-Orientalism. The socio-geographical naming(s)
of East and West, the Orient, and the “Third World” have been formed from a western-
centric position of superiority. The means by which these dichotomies are represented
shows to what extent the “Orient” bolstered definitions of the West as its contrasting
opposite or “cultural contestant” (Said, 1978), in a polarizing, self-validating mirroring of
itself. The relation between the Orient and the Occident was and continues to be one of
power and hegemonic domination based on extinguishing and vacating an imagined
other: while western-centric discourses seemingly self-certify their power in producing
the Oriental. The phrasing “Third World” is a misleading and alienating geography of
oppression which must be challenged as destructively false from its outset. The politics of
recognition and standards of approval in HR! domains cannot be liberated from
colonialism if and when it is evident in frames of Egyptian women’s representation and
political monitoring that these are seeking approval of, comparative to, and adhering by
the languages of the oppressors who to begin with, do not see them.

1 HR acronym used for Human Rights will be used from this point onward.



Chapter One

Politics of Media Frames and Silenced Realities

Media monitoring language brings to light the politics of epistemological patterns in
global perspectives; unravelling oppressive silencing of the subjects which they appear to
intend to frame, decipher, if not construe from their outset. The critical discourse analysis
of newspaper articles framing Egyptian women thus undergoes thorough systematic
investigation, which is moderately Arab and Egypt-centric in its time-frame. The chosen
frame of reference is centered on a date in Egyptian contemporary political history; the
eight years aftermath of the Egyptian revolution of 2011 to January of 2019, leading to
the contemporary moment. Through concentrated analysis on a date of transformation
and hope for Egyptians, the research seeks to highlight the significance of positioning in
frame production and de-framing centricities shaping political and social memory. In this
chapter | endeavour to explore the theoretical discussion of media frames prior to delving
into detailed qualitative and empirical data collected in the following section of the thesis.
The underlying cause for misconceptions and reductionist sociopolitical attitudes styled
by mass media are argued to be largely due to persistent Eurocentric, western-centric and
Orientalist epistemologies. The above-mentioned structures are channelled through
languages which essentialise and fragment the other; as typical, and unworthy of being
acknowledged as whole. Reproducing a narcissistic narrative of superiority continues to
forge authoritarian dichotomies of life and (non)existence in HR knowledge and women’s

rights which is fixated further through framed references.

Colonialism, within the scope of this study, may be defined as the systematic means of
control and domination of territories (tribes, ethnic groups) through economic, political,
military and social impositions; consequently fragmenting and other-ing people and
societies and establishing forms of government and infrastructure in the sole interest of

the colonial power. Colonists established themselves as “conquerors” and

For that you want only brute force — nothing to boast of, when you have it, since your
strength is just an accident arising from the weakness of others. They grabbed what they
could get for the sake of what was to be got. It was just robbery with violence, aggravated
murder on a great scale, and men going at it blind—as is very proper for those who tackle
a darkness.

Conrad, 1997:9



The force of order further forcing definition on and obscuring the sight of women of the
south is translated in present-day facades of normalized depictions. Neocolonialism
deceitfully maintains contrived dependencies and disempowerment through subtle and
blatant, physical and cognitive exploitation of people and their nations under the guise of
rescue and assistance. The term is, therefore, a contemporary perpetuation of colonisation
under methods of moral and financial imperialism, oppression and pressure not
necessarily including direct military presence. Its objective remains the same; the
accumulation of wealth by the coloniser at the detriment and impoverishment of the
colony and according to the epistemological compass and canon of a centric West.
Condemnation of the state of the other as coincidentally less than and in need of
intervention is continued under imperialist pretences of Western social, economic and

political development.

Imperialism and colonialism are often used interchangeably and yet imply difference.
While both imply dominance on the other, colonial stems from Latin colonus meaning
‘farmer’ as European colonizers and settlers into the territories of natives under the larger
ideology of imperialism. It is a mode of appropriating land and resources and extracting it
in conquest, “in which sovereignty is operated over the colonized at a distance, often
through the installation of settlements of colonists in the related process of colonization”
(Maier, 2006:44 apud Mattingly, 2011:7). Imperialism stems from the Latin word
imperium meaning advocation of Empire and rule over expanded territories, while dating
back from before colonialism to the Roman Empire, militarily. Empire establishment is
mostly said to be of “non-consensual nature”, defining Empire as “rule over very wide
territories and many peoples largely without their consent” (Mattingly, 2011:6).
Imperialism involves the cognitive mindset of racial superiority, and the alleged right to
dominate lands and the civilizing cultural mission due to their beliefs in their own moral
imposition to deal with the rest of the world. Imperialism may thus be defined as referring
to “both the process and attitudes by which an empire is established and maintained”
(Ibid.). The imperium is built through colonization, and persists in direct and indirect
exploitation for the demand of capitalism and flourishing economies of the West. Just as
Empires changed forms over time, imperialism arguably similarly is “not static or
uniform” (1bid.), appearing under diverse apparatus. The ideological, cultural psyche does

not end and remains in both aggressive and subtle mechanisms of authority and
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oppression by the so called developed on the so called developing people and their

regions accordingly.

Colonialism and postcolonialism have not only dominated lands and cultures territorially;
but actively produce and engage in “forms of discursive appropriation: other cultures
become appropriated into the imaginary globality of the colonising nation” (Ahmed,
2000:11), within apparatus of reductionist relationality and exclusion. The use of the term
neo-colonialism is defined as speaking not only of the colonial aftermath, but also
investigates how the remnants of European colonialism persist under different if not
similar forms despite formal independence. The complex relation is based on a historical
continuum under various names, producing and defining the other as an opposite
polarized enemy. Postcolonialism transcribes itself in a continuous process of resistance
through unlearning and renaming by the non-West, and it critiques the underlying
dynamics of relational race, women’s representation and displacement to the West.
Deconstructing the instrumentalisation of discourses justifying intrusion, imposition,
measurably determining and systematically reinforcing authority on the so called other
transcribes the core of the research from the perspective of women, therefore post patri-

colonial frames.

The notion of dividing the world between ‘the West and the rest’ sustains the
interpretation that ‘Western modernity’ is “commonly offered as a tautology: modernity
being seen as something that the West created, and then provided to, or forced on, others”
(Bonnett, 2004:75). Geographical positioning in relation to the West and framing the
other reflect Western dependencies rather than dependencies of the other. It can be argued
that beyond the false sense of pride is insecurity in contradictory desires to control not
only framing histories but people into them. This hypothesis does not have the intention
to overlook the reality in the Arab region of prolonged mass atrocities nor the similar
projection of otherness amongst discourses of nationality, culture, tradition and religion
as opposed to the West. However, the reality of dominance and imposition cannot be
omitted due to its severity in political, economic, and sociocultural spheres of influence

and perpetuated presence in every frame it produces.
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Mama? (1995:17) describes the framing acquisition as “enslaving the soul of the Other”.
In the way the African has been “construed as a subject” (Ibid.); white supremacy may be
conceptualized as a “set of discourses and practices that subjugated non-European people
and cast them in the position of subjected Others, while it advanced the interests of
European nations” (Ibid.). The enslavement of the soul of the Other depicts a deeper
colonialism, one of the very being and essence of a human. While pursuing the Empire’s
own interest, the relations — based on slavery and colonialism — are not equal from their
points of departure. Mama (Ibid.) illustrates that “enslavement and colonisation did not
only materially exploit and politically subordinate African resources and ways of life but
at the same time transformed and subjected Africans to the imaginings and caprices of
imperial culture and psychology”. In its psychological depth, the cognitive objectification
of the other as an ideology and discourse can be said to justify itself through its own

claims of scientific and moral reasoning.

The evidences | have gathered in media monitoring — discussed in greater depth in
Chapter Five — persuade me that postcolonialism largely “continues to render non-
Western knowledge and culture as 'other' in relation to the normative 'self' of Western
epistemology and rationality” (Ghandi, 1998:x). Efforts towards de-orienting the “mode
of address” learn to “speak more adequately to the world which it speaks for” (Ibid.), and
interrupt and reassess standpoints of relationality in identity and politics of recognition.
My theoretical choice in referring to postcolonialism is to critically adhere to its use,
investigating instances of its repetition, in that the recurrence of the word colonialism
questions whether it is in fact an era, postcolonialism or if it is continually reiterated as a
persistent marker in memory. This argument interrogates whether social constructs can
exist independently from, or be liberating in, the same languages that they are oppressive.
As colonialism is understood in different ways depending on location and situation, and it
cannot be assumed to have ended in a linear manner. | inquire therefore despite the
connotation of postcolonialism that colonialism has ended; other terming may mask
recurring absences in human advance. For both non-Western and Western feminisms and
men, guises of somewhat redundant epistemological presumptions may be seen to

continue under mechanisms of selectivity in knowledge access and production.

2 Amina Mama is a Nigerian British writer, feminist and academic. Her eclectic experience has shaped her
world-view and work, in strengthening relationships between women intellectuals across the world and the
discussion on postcolonial and gender issues.
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From its point of departure the discussion derives from dialogue across media
monitoring® representational languages and direct resistances which are understood as in—
definitive accounts yet valued in their entirety. Power-making processes are seen to
reinforce “existing domination or seize structural positions of domination” (Castells,
2009:47). These correspondingly produce capacities which “resist established domination
on behalf of the interests, values, and projects that are excluded or under-represented in
the programs and composition of the networks” (Ibid.). The research reflects the need for
recognizing diverse realities despite the apparent commonalities under naming of the
Arab region, people and women. | aim to contribute to spaces defending what is “a matter
of rights, a demand for response to previous harm and denial” (McLaughlin, 2003:7). The
tension faced in women’s rights frameworks stresses the need for more distinct critical
consideration of the perspectives from which HR grammars are produced. Analysing the
production of the “Third World” and experiences produced by media and other canons of

truth contests universal exclusions;

To venture so apparently uncontroversial a truth about how all cultures in fact behave was
nothing less than an act of delinquency; the opportunity offered you to say something in
the name of pluralism and fairness was sharply restricted to inconsequential bursts of
facts, stamped as either extreme or irrelevant. With no acceptable narrative to rely on,

with no sustained permission to narrate, you feel crowded out and silenced.

Said, 1994a:325

Inquiry of narratives of representations of women and Arabs in media discourses through
qualitative and quantitative data and the relationship of sociological exchange needed
between the two forms of data, crucially cross-dialogues with semi-structured personal
interviews. Through a socioculturally and politically aware continuous — rather than
fixed framing — effort; the epistemological choices seek to fulfil my aim to convey the
dangers of perpetuation of theoretical and practical languages which reproduce
omissions. Investigating constraints, alienation and silencing furthermore assesses how
frames may normalize and shape conflict and HR violations in the Arab region. The

sample for international media is assessed for its claim to be global and the particular

3 Media Monitoring: Newspaper articles collected in the international edition of the Guardian newspaper
with the keywords: Egypt, Women and Rights producing a systematic analysis of the representation of the
Arab woman in the western international media, in the English language, mass produced, read and
renowned newspaper.
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moments and languages it uses to refer to women’s rights with particular focus on

Egyptian women.

In some moments, contemporary media frames may be seen to mirror historical
projections and manipulations of social consciousness alienating Arabs — identified as a
“portentous opponent in the Islamic state” (Kabbani, 1986:5). Perpetuating fear —
Western discourses are seen to largely act as a tool for self-proclaimed polarized
superiority, which fashions a “polemic to check whatever influence such a rival state
might have” (Ibid.). It can be argued that these languages reproduce doctrines of hostility
and fanaticism. Polycentric multiculturalism points to the need to move beyond mere
tolerance of disempowered groups in their depictions to transformations of power
relations towards equality. Imagery sympathising with otherwise marginalized and muted
peoples de-orients oppressive apparatus in that “no single community or part of the
world, whatever its economic or political power, should be epistemologically privileged”
(Shohat and Stam, 1994:48). Moreover, that no geopolitical region should be defined
from a one point centric focus or produced as epistemologically stunted through violent

narratives and mechanisms of silence.

Diverse contextual situations framed by knowledge produced on women’s rights in Egypt
involve languages which elicit certain emotions around outrage, apathy, sympathy and
desensitisation which reflect differing perspectives. Linguistic data is thus used to
understand “emotionally charged areas like that of sexism and other forms of
discriminatory behaviour” (Lakoff and Bucholtz, 2004:39). Cognitive thoughts guide
expression, and discourses influence cognitive thoughts and actions. Thus, attempts to
discover linguistic data as diagnostic evidence of the relationship of power pose questions
on potentials of language “from the linguistic end of the problem: does one correct a
social inequity by changing linguistic disparities?” (lbid.). Efforts of critical
deconstruction of naming and definition speak back to the frame in closely assessing
linguistic use. This further hypothesizes that women “experience linguistic discrimination
in two ways: in the way they are taught to use language, and in the way general language
use treats them” (Ibid.). This analysis is strengthened with discourses which shift the
emphasis to move beyond the way women are subjects of languages to their own
eloquences as powerful agents of production, influence and linguistic articulation.

Women’s own social inter—networks in complex spheres in addition to more global forces
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framing identities are shaped by the contextual situation from which they are produced.
This impacts how they determine, delineate and express themselves for different
purposes, at different moments, public and private, and within interactions diversely
concerning women in their social realms. Therefore, analysis recognizes and strives
towards being sociopolitically aware of the historical and contextual source of production
of its moment. It counters abstractions in their sourced specificity so as neither to
generalize that all Western media reproduces the same truths — nor that all Arab women
produce the same truths, in that no knowledge is absolute. It however acknowledges that
exploring possible existences of trends in representation and dangers within its overtones
may depict the significance of valued resistances beyond them; in women’s self—

represented articulations.

Delimiting borders through different understandings and productions of knowledge
expands fields of references in academic spaces, mirrored through dynamic identities and
the knowledge produced by them: “the collapse of borders in scholarship reflects and
parallels the collapse of borders in the post-industrial world” (Henderson, 1995:4).
Personal drives of youth, particularly girls seeking education and academic freedom
occupy and expand new spaces of discussion. In these spaces — despite limited access to
academic freedom — their presence has the capacity to impact further engagements
across socioeconomic, racialized or gendered boundaries. Encounters promote spaces for
interruptions, dialogues, and translational exchange of personal experiences. This
contributes to moving beyond mere framing and recognition, to commending
intersectional, multi-dimensional and shifting identities which blur the boundaries

constraining people in public spaces and in women’s rights advancement.

In this chapter | theoretically lay the foundation for the media monitoring analysis and the
politics of media frames. | firstly assess the Languages and Power of Media in
international representations of the other and other of the other, women of the South.
Secondly, the element of Eurocentrism: Collective Outrage versus Collective Apathy in
productions of media frames and finally; Women’s Resistance in Epistemology: HR
Encounters and Arab Feminisms deconstructing Double Patriarchies to unpack the
dynamics of representations, the struggles of recognition and agencies of Egyptian

women in resisting them.
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1.1  Languages and Power of Media
The languages used by media canons of knowledge is assessed in cross-analysis with
women’s chosen wording in their self narration. Seeking to bring to light hegemonic
forces in analytical frames of both regional state and global media: “state practices of
exclusion and hierarchisation vis-a-vis certain groups based on ethnic and national origin
are no different from racism even if they hide behind the rhetoric of ‘belonging’”
(Herzog, 2004:54). National and global classifications conveying methods of control and
exclusion are considerably evident in social and legal systems of naming. In doing so,
these claim and renounce power of the subject which is already named by racial or gender
subordination, or both. While dominant groups mostly maintain their privilege, not all
acknowledge or question their privilege race-thinking through generations. More so, the
“structural arrangements that bind them to this conceptual mode, have made the category
of race a source of identification, cultural crystallisation, belonging and collective
strength” (Ibid.: 55). This reiterates critical reassessment of the infrastructures of
discriminatory thought and its connections to media as a tool of influence, speaking
across vast reductive conjectures in its structural renewal of such codes and in

consequence, the potentials to deconstruct them.

A “wide variety of hybrid representations of the Orient now roam the culture” (Said,
1978:285) from normalized violence amongst Arabs, and threats of their physical and
ideological presence in Europe. Orientalist discourse has updated itself with
Islamophobia as to instil fear of the other based on apparent lack of alikeness. Western-
centric imagery depictions consistently portray the Arab as reduced, distanced and
“faintly outlined stereotype as a camel-riding nomad to an accepted caricature as the
embodiment of incompetence and easy defeat” (Ibid.) in violence, when depicted at all. In
addition to this, the region is repeatedly framed as a singularity of disorder and chaos, or
emptiness and void of humanity. Anti-Semitism of the physical and social portrayal of the
Arab was to depict that so-called Semites were “at the bottom of all “our” troubles” —
and so “if the Arab occupies space enough for attention, it is a negative value (...) [and]
insofar as this Arab has any history, it is part of the history given [to] him (or taken from
him: the difference is slight) by Orientalist tradition” (Ibid.:286). In the historical
trajectory of regional relations presently under debate in HR expression and practice —
similar to political and media projections of the Arab other connected to terrorism
particularly post the September 11" attacks in 2001 in the United States — the element of
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evil is Oriented as a definition of opposite, savage and male. For this reason the research
is conscious of the terrorist attacks as a moment where languages of terrorism and of the
barbaric other increased, distinguishing us and them further. It does not however use this
date as the event to politically focus media monitoring as frames in languages were
affected but existed prior, and towards vigilance in de-orienting the standpoint of

instrumentalized views.

Recurring global power relations of exploitation are exercising similar forms of authority
when producing reports on the atrocities in the region and deduce the life of the Arab as
less than. This reduces the recognition of the Arab woman in contexts of violence, chaos

and questions of humanity. Difference in grievability questions what would happen

If those killed in the current wars were to be grieved in such an open way? Why is it that
we are not given the names of all the war dead, including those the US has killed, of
whom we will never have the image, the name, the story, never a testimonial shard of

their life, something to see, to touch, to know?

Butler, 2009:39

There is tension in contradicting interests and establishments of power; created on both
fronts and imposed to a detrimental extent on the women of the South when perpetuating
discourses of oppression. The moral responsibility the West claims is highly
contradictory and hypocritical; in that it is based upon “exclusionary norms by which
fields of recognizability are constituted, fields that are implicitly invoked when, by a
cultural reflex, we mourn for some lives but respond with coldness to the loss of others”
(Butler, 2009:36), or in reactions to violations towards others. Discriminatory exclusion is
not limited to the women or people of the Arab region but also the so called South within
the North. This includes Arabs which externally show their religion for example, present
in European countries, and racialized and other blurred citizenships such as African
Americans, refugees, and LGBTQ lives. Furthermore, this translates in the dismissal of
feminist movements which are blamed, silenced, or forcibly re-inscribed within different
struggles according to different power relations that they could be perceived to serve or
sustain. The South within the North therefore conveys that the South is not limited to its
region but exists in different forms and on different geopolitical terrains. Notions of the
South as “opposing the North is not the South constituted by the North as victim, but

rather the South that rebels in order to overcome the existing normative dualism” (Santos,
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2018:7). Confrontation of the “hierarchical dichotomy” (Ibid.) is focused on de-orienting
its compass rather than claiming to be the opposite of the North, nor endeavour to take its
place. Apathy and lack of exchange towards severe HR violations is largely determined
by the languages that communicate the violation and the identity of the affected. How
they are framed and identified in relational power apparatus’ are indicators of structural
mechanisms of distancing, exclusion and extinguishing life and death from their
epistemological outset to their moulded impacts. Resistance is therefore not in
correspondent opposition but in interrupting languages of oppression in between

dichotomies to break polarized frames.

Basic human needs and “other conditions for persisting and flourishing” (Butler,
2009:29) are framed in a way to confirm or revoke these needs for specific peoples. This
thus makes “possible the practices of war” through “conditioning and facilitating” (Ibid.)
structures that reinforce and justify it. Mechanisms of surveillance and access to them, as
the “operation of cameras, not only in the recording and distribution of images of torture,
but as part of the very apparatus of bombing, make it clear that media representations
have already become modes of military conduct” (Ibid.). In this respect the self-validating
relationship between the “material reality of war” and the “representational regimes
through which it operates” — thus “rationalize its own operation” (Ibid.). Through
interpretation and administration, realities and ontological statuses are “compromised and
suspended” (Ibid.); dictating languages and defining subjects which reflects the necessity

of monitoring rights from alternative standpoints.

Frames of violence, war, recognition and irrelevance are reproduced and “contain,
convey, and determine what is seen” (Ibid.:10) — and thus what is not seen or made
invisible. Fear of the foreign overlooks the reasons for distancing classifications as
refugees in our soil. Additionally communicating a certain language of force in an

invasionary manner:

The intermediary does not lighten the oppression, nor seek to hide the domination; he
shows them up and puts them into practice with the clear conscience of an upholder of the

peace; yet he is the bringer of violence into the home and into the mind of the native.

Fanon et al., 1965:38
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Correspondingly, the global media and HR discourses may be said to be playing the role
of the present-day intermediary in terms of violence, generalizations and vast polarizing
images. Media and HR discourses not only frame but constrain and pretend to define; and
their influence does not end at the point of production. Fanon’s provocative comparison
between the two peoples and lands, describes one as a settler’s town of white people,
foreigners, and the native’s as a colonized hungry town, with no light or space: a town of
“niggers and dirty Arabs” (Fanon et al., 1965:39). Such contrast conveys extremely
distressing depictions reinforced by mass generalizations at times apparent in
contemporary media coverage®*, where in one area a life is recognizable, celebrated even,
and grievable upon its loss and another is fated to suffer or be eradicated. This is based on
the fact that the person is born there, but it seems to matter “little where or how; they die
there; it matters not where nor how” (Ibid.). In conveying the “totalitarian character of
colonial exploitation, the settler paints the native as a sort of quintessence of evil”
(Ibid.:40); further tainting the identity of another, and demoralizing it in a way which
makes the people unrelatable and unknown in addition to being denounced as evil,
unwanted, threats. Discourses of difference reproduce standardization of patri-colonial
inequalities which continue unrelentingly. All the while “tradition remains the sacred
weapon oppressors repeatedly hold up whenever the need to maintain their privileges,
hence to impose the form of the old on the content of the new, arises” (Minha-ha,
1989:106), and by the same token in bolstering doctrines of fear.

It is said that a “very large segment of day-to-day professional communication takes
place in the international language, English” (Scollon and Wong, 2001:4), moreover, that
communication is between one “non-native speaker of English and another” (Ibid.).
Realities are far too complex to assume that a “language solely determines the thought
patterns of its speakers” (Ibid.). Yet, “many aspects of western culture, especially western
patterns of discourse” lead to “misinterpretation in intercultural discourse” (Ibid.), carried
within the parameters and cognitive schemas of language and “transmitted through the

process of teaching and learning of English” (Ibid.). The relational conversation is largely

4 Newspaper article of the Guardian describes women’s agency in Egypt from a patronizing gaze: firstly
discrediting not even questioning whether women have political and social place in the Egyptian revolution,
but stating that they do not through the predefining title: “Egypt election: no revolution for women”.
Moreover evident when western feminist speaker undermines, slanders and shames women’s struggle
describing reluctance to be active in their politics as a “dirty scene” (Tomlin, 2011); no solidarity, ethics
(“buying votes”) full of competition, and women’s alienation. She expresses women’s need to claim
discussion but ends with a quote from foreign imposition, outsider perspective, expressing need for
different ways to claim and frame women’s rights by stating patriarchal society as if West is not:
reproducing DP, and framing it for the women as a western filmmaker (Tomlin, 2011).
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directed to the power advantage of the native speaker who may conduct and transcribe the
dialogue according to their own fluency and frame. In instances when the non-native
speaker is fluent, the process of access and accomplishment of this fluency in
communication is required if not neglected. Questioning the inverse scenario — had the
native English speaker learned Arabic as an example for the purpose of this discussion —
would be largely regarded by Arabs with apprehension. Many Egyptians for example
would wonder what is being interpreted and for whom, rather than a normalized
endeavour to learn a language for translation, communicational exchange and access to
knowledge. Digitised academic production of public sociology in addition to social media

networks engages (and thus excludes) numerous individuals by grouping. As

part of algorithmic veillance and the production of algorithmic identities, people become
represented as configurations of others in the social media networks with which they
engage and the websites people characterised as ‘like them’ visit.

Lupton, 2015:146

These structures increase elements of alikeness, and ergo, difference in expanding spaces
of individuality and urging confrontation against doctrines of fixed identities and

languages.

Despite the theory of power which feminist knowledge entails, particularly for women
academics: the “university is not free of specificity in history and is marked by gender,
class, and ethnic differences” (Okely et al., 2007: 228). This is much like knowledge
production in the English language, or translations to language second to one’s own
which further curtails knowledge. The “global predominance of the English language
means that much significant and innovative research, legal and policy reforms, and
support work fail to inform international debate” (Dobash and Dobash, 1998:56) which
cannot be disregarded from its epistemological production. Contextual sociocultural
struggles and women’s global burdens; in addition to access to Arabic education,’ all
impact women entering media and academia from Arab or non-Western origins.

Translating and producing knowledge in English presumes a limitation in that

> Education in Egypt also encompasses other realms of access and limitations including the more privatized
postcolonial schooling in Egypt under foreign schooling systems and languages such as English, French or
German.
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Regional or minority language skills per se can be strongly supported by available
offerings from kinstates where the language is used, such offerings cannot be a substitute
for domestic support for minority language media. If supply from a kinstate is the only
contact with media in the language in question, an important link between language and

community will be absent.

Moring and Dunbar, 2008:20-21

Despite limited access to channels of knowledge; women’s rights research as a field of
study entails “vital interdisciplinary connections, in contrast to the strict or even
antagonistic boundaries between disciplines” (Okely et al., 2007:244), across other fields
and languages. Moreover women’s visibilities have increased due to “occasional access
to academic power” (Ibid.) gradually enhancing independence and changing power
structures of the university and formal and informal spaces in media production. Women
remain nevertheless, arguably limited as contributing equals speaking in their own

languages in national and global frames.

1.2 Eurocentrism: Collective Outrage versus Collective Apathy
Frames are constituted by “neural networks of association” (Castells, 2009:142) that can
be accessed from language through metaphorical connections. Structures impacting
consciousness depend on the cognitive images and emotions which are derived — and
activate specific neural networks in semantic fields of language and conceptual thought.
Epistemological frames greatly dispose “outcomes of outrage, apathy, and collective and
individual action” and the “complexity in forms and dimensions of emotions” (Goodwin
et al., 2001: 10). These structures impact the duration of responses and emotions within
specific cultural settings displayed through action and inaction. The power to occupy and
interrupt doctrines of social imbalance reclaims knowledge through individual and
collective narratives. Situated narratives may thus directly contest the problematic
hegemonic concentration silencing personal identities and self-definition(s) and
determining social outrage towards some instances of HR violations and apathy towards

others.

Self-proclaimed global voids of expression and relatability in the production of framing
doctrines are felt by the Arab region. When violations on individual and vast numbers of
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Arab person’s rights or life occur; she, he and they are less likely to receive the collective
outrage of emotion in reaction to its loss but rather a desensitized apathy to it, when
comparably unprotected by international humanness and solidarity. Similar to the
relationship between distance and closeness; Eurocentrism and racism are interlinked
whereby discrimination against particular individuals is predominantly due to group
profiling, racism, and patriarchy. This normalized operation is deeply embedded in
structural society. The Eurocentric code of thought is “fundamentally unrepresentative of
a world which has long been multicultural” (Shohat and Stam, 1994:4). Blurring
boundaries occurs in spaces that are beyond the polarized fixed categorizations, within
which, “women curve their ways, negotiating their own overlapping identities as well as
challenging the dominant social definitions” (Herzog, 2004:77). Women’s complex
diversities and efforts to encounter and confront dominant canons of ruling and
influencing society convey active stances against restrictions on their existence and

flourishing lives.

Proximity and cultural codes play a major role in the shaping of notions of
multiculturalism in the global North. The connotations of representing the other, whether
as geographically distant, alienated in opposition, or in proximity and yet still not part of
us, we; are conveyed through the dynamics of the intersections between multiculturalism
and the definition of national and political identities. Ahmed (2000) questions how
multiculturalism reinvents ‘the nation” “over the bodies of strangers? How does the act of
‘welcoming the stranger’ serve to constitute the nation? How is (...) ‘we’ of the nation
affirmed through the difference of the ‘stranger cultures’, rather than against it?”” (Ahmed,
2000:95). Through emphasised distinctions between us and the other in language; reputed
“strangers become incorporated into the ‘we’ of the nation, at the same time as that ‘we’
emerges as the one who has to live with it (cultural diversity) and by implication with
‘them’ (those ‘specific ethnic groups’)” (Ibid.). Doctrines of belonging further reinforce
selective recognition and value on particular bodies and exclusion, consequently, of

others. In her book, she delineates:

| wonder at the conditions of possibility for the writing of these other ‘strange
encounters’, as encounters with aliens, those who are beyond the very category of ‘the
human’. It seems symptomatic that the strange encounter is written as the encounter with

the one who is, quite literally, not from this planet.

Ahmed, 2000:1
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The process of producing knowledge about the Oriental — whether concerning woman,
man, imaginative space or location — is imbalanced in the sense that it is dictated and
reproduced in the dark of dichotomies. The situated context of the patriarchal
postcolonial gaze of reception impacts the process of identification — missing, to a large
extent, how the woman shapes her world from her gaze. This underlines the need for
analysis of spectatorship to “explore the tensions among the different levels, the diverse
ways that text, apparatus, history, and discourse construct the spectator, and the ways that
the spectator as subject/interlocutor shapes the encounter” (Shohat and Stam, 1994:350).
The way by which the frame is produced from the point of view and tools of the spectator
in media spectatorship “impacts complexly on national identity, communal belonging,
and political affiliation” (Ibid.:354). Therefore, to a large extent this shapes collective

memory and action concerning situated and displaced realities.

Different and unbalanced conceptions resulting from certain epistemological frames and
the misleading problems which derive when one’s “living status [is] open to
apprehension” (Butler, 2009:8) subject human lives to standards of monitoring and
selective value placement. In addition to apprehension, Butler (2009) argues that
intelligibility schemas also condition and produce norms of recognizability. To apprehend
a life, one must firstly recognize it as a life and one that can be relatable to one’s own.
Enhancing the radicality of Freud's work on human identity ponders: “how, in the
postwar world, that constellation of words and valences that surrounds Europe and the
West acquired a much more fraught and even rebarbative meaning from observers outside
Europe and the West” (Said, 2003: 17). In Said’s complex arguments he seeks to “point
out how bound [figures and writers from the past] were by the perspectives of their own
cultural moment as far as their views of other cultures and peoples were concerned”
(Ibid.:23). Thus, systematically affirming their situated authorities, self-validated through

the displacement of the other.

Frames of Eurocentrism invisibilize intersectional identities and multiculturalist existence
in the “Middle East” through homogeneous naming, for example; “Egypt melds
Pharaonic, Arab, Muslim, Jewish, Christian/ Coptic, and Mediterranean influences”
(Shohat and Stam, 1994:5). Within and outside the frame exists complex diversity:

largely excluding Arab women who do not identify with Islam. This includes Christian
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Copts, Maronites, Armenians, Syriacs, Assyrians, Arab Catholics, in addition to the
various Muslim branches within Islam and degrees and ways of religiosity. These are not
aptly represented by internal, and even more so, global political recognition and policies.
Furthermore, the region’s Muslim population consists of only about “only 20% in the
Middle East and North Africa (the historical cradle of Islam)” (Whitaker, 2009) of the
world’s Muslims, further confirming the abstraction in connections of vast

generalizations in naming.

When racism frames an individual and is made personal, there is a lost opportunity for an
“antiracist pedagogy: racism is reduced to an individual, attitudinal problem, distracting
attention from racism as a systematic self-reproducing discursive apparatus that itself
shapes racist attitudes” (Shohat and Stam, 1994:48). In addition to eclipsing complexities
of the individual and abstracting what they seek to represent by what they are made to
represent. It can be argued that within this space, individuals may speak out in dialogue in
that no segregation is absolute: “all utterances inescapably take place against the
background of the possible responses of other social and ethnic points of view” (Ibid.).
Utterances and resonances imply silences and hesitance to utter, which are also valued in
coming to comprehend contextual environments which impact women’s choice to claim
certain experiences and to remain anonymous to others. Such dynamics convey that racial
and national diversity is “fundamental to every utterance, even to that utterance which on
the surface ignores or excludes the groups with which it is in relation” (Ibid.). Associating
and distancing portray the non-autonomous existence of “communities, societies, nations,
and even entire continents” (Ibid.) in a “densely woven web of relationality” (Ibid.).
Countering framing identifications — notions of proximity, belonging, from where, and
for whom — enhances the realm of self-direction which deduces readiness to utter and
choices to remain silent, which are thus given serious consideration in epistemology and

raise the question of non-choice.

Representations of the East continue to assume a racialized superior authority which can
be drawn historically under several forms; colonialism, Orientalism, and most recently, a
continuation if not culmination of this trajectory; Islamophobia — prejudice against
Muslims particularly as a political force which further burdens women. It is not the same
as racism, xenophobia, afrophobia and negrophobia as it does not address the same

constructed fear based on cultural and racial phenomena, but through a mix of cultural,
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racial and religious it employs similar mechanisms of producing hatred and fear of the
other and exclusion as its basis. Misleadingly, it may appear to be more specific, by being
directed at a particular religion and people affiliated to it in abstracted ways. However,
the wide-ranging political construction of apprehension of the other is not specific or
particular to its political counterparts but in like manner; seeks to encompass vast
populations in one word. Muslim people exist not only within the Islamic regions, but in
European neighbourhoods, integrated in societies or forming their own communities,
visible or invisible in the streets. Their “region and country of origin, together with
religion, have formed dominant markers in popular and official understandings of
multicultural communities” (Afshar et al.:2005:268). Geopolitical-based historical
accounts — have and continue to — distinguish the distant other as a religiously
oppressed being, ignoring the patriarchal realities and sociopolitically charged
oppressions existing also within the West. These accounts proclaim violence and acts of
terror as foreign, of the East, of militant groups, and therefore subjectively frame masses
of people affiliated to the region under non-secular governance depicted as oppressed by
default. This reinforces discriminatory attitudes against anyone heard speaking Arabic, or

of some resemblance whether physically or by name, to an Arab, or to a Muslim.

The growing focus and literature illustrating expressions of Islamophobia is “dominated
by empirical studies, the analysis of media representations and socio-psychological
approaches” (Sayyid, 2014:10). Nevertheless, research has been “less successful in
understanding the phenomena and mapping its relationship with other forms of
discriminatory practices such as racism and anti-Semitism” (Ibid.). Theoretically
interlinked; “these ontic studies of Islamophobia do not (and cannot address) the ontology
of the category” (Ibid.), particularly without detachment from the languages which
produce it. The studies are in political need of conceptual clarity; in how the category
“appears in a contested field where questions about national security, social cohesion and
cultural belonging are played out” (Ibid.), delineating the linkages to be understood from
complex situations. This emphasises Islamophobic discourses as the field in which “the
relationship between national majorities and the postcolonial, ethnically marked
minorities is being forged” (Ibid.); in the production of unscientific generalizations in
relation to imageries of fear. In trying to define Islamophobia, Sayyid (Ibid.:13) indicates
that “what a term comes to mean is related to how it is used, how it is embedded in

cultural practices and, in other words, the language game played around the term in
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question”. In that for a widely contested concept as Islamophobia, the politics around its
use are “far more visible than the politics around the use of many other terms and an
ostensive definition would not work™ (Ibid.:14). The ambiguity of the term reveals the
dangers in employing the same apparatus of its homogenous production in its analysis

and further, for the underlying dynamics of its origin to be overlooked.

Stereotypes are driven through western-centric and Eurocentric depictions which
continue to be somewhat conveyed in global news coverage. Immediate presumptions and
differentiations among people in times of conflict; whether victim or perpetrator of
violence, denounce as violent and in the same moment stigmatize the other, orienting
their existence to fate of danger towards themselves or whomever may surround them.
This proves highly problematic to populations of the region which are condemning the
same acts of terror, and in particular to the women in the region who are fighting battles
on two fronts. Women in patriarchal, non-secular state systems with predominantly men
in authoring positions of religious interpretations, legislation and political power, are not
homogeneous as women. They live under further complex intersections of HR struggles
where men too, albeit, exist under threats of radicalism. When acts of terror are brought to
light, women are highly further condemned in their depictions, or minimized reduction of

violations in abstracting the complexity of their situation.

It may be said that the false assumption that Islam is incompatible with HR or feminism
is as destructive as mechanisms that politicize the essence of the faith into the political
sphere at the expense of women. Homogeneous frames are thus “causal ingredients and
effects of prejudices, racism, and discrimination” (Afshar et al.:2005:268). Producing the
Arab-Muslim world as separate hegemony discounts differences and similarities which
effaces all complex diversity in addition to potentials of sameness both in the region and
abroad. New information ‘“carries with it the potential to shock, to disrupt, and to
destabilize as it intrudes into the policy process” (Jones and Baumgartner, 2005:55) in
interventions delimiting women’s patri-colonial confinement. Decision-making and
monitoring the world is incomplete due to “heuristic shortcuts” to handle the
overabundance of information thus measuring “social realities with error” (Ibid.:57).
Deriving from purported facts, HR coverage impacts cognitive recognition and reactions
and has “jarring implications for the proper response to the state of the world, such as
public policy outcomes” (Ibid.). These consequences stress the need to deconstruct fixed

frames for their scientific invalidity and perpetual crises.
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Increasingly, with distorted representations in film culture and news allegedly reporting
reality or truth; the word terror has and continues to spark widespread fear—that has been
constructed as a phenomenon known as Islamophobia. In manufacturing a common
threat, the image of the other is vastly connected to Islam, Muslims, and the Arab region
in terms of terrorism, aggression and constant images of chaos and violence. The power
of ideology and radicalism due to fear is occurring also in the South; fear of the North.
Distancing polarization based from one dominant standpoint perpetuates doctrines of
direct and indirect exclusion. Additionally, these structures compose presentiment of the
other, and other of the other: which turns “discourse theoretically into an epistemological
closure, making interventions in it conditional on the discourse’s own terms is to make
intervention impossible” (Odeh, 2019:4). In patriarchal epistemologies women are

subjected as being the other in both cases by dominant apparatus based on alienation;

One thing about “terrorism” as a phenomenon of the public sphere of communication and
representation in the West that seems most striking is its isolation from any explanation or
mitigating circumstances, and its isolation as well from representations of most other

dysfunctions, symptoms, and maladies of the contemporary world.

Said, 1994b:342

Women’s racialised isolations reinforce interdependent structures towards schemas of
fixed oppression and extend to detachment between the public and private, and from
insulated interventions in the exclusive epistemological web of knowledge production.
The production of terror and affiliation to it is further heightened in its self-fulfilling
discourse. Amin (2009:28) declares the reality of autocratic power in Arab societies
claiming that this prevalent rule “retains or loses its legitimacy on grounds other than the
non-recognition of the principles of democracy”. Moreover, if capable of “resisting
imperial aggression, or of giving the impression of doing so” (Ibid.), may reject
“modernity” and guarantees, through its rejection, the “exclusive ideological focus”
(Ibid.) is at the center of its project. Media depictions of terrorism reproducing alarm are
construed to “lack discriminate contents or definition, but [...] signify moral power and
approval for whoever uses them, moral defensiveness and criminalization for whomever
they designate” (Said, 1994a:310); whom is outcasted afar in the framing. The “terror
induced by the overscale images of “terrorism” and “fundamentalism” [...] — figures of

an international or transnational imaginary made up of foreign devils — hastens the
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individual’s subordination to the dominant norms of the movement” (Ibid.). This blurs
boundaries between race, nationalism and arguably between women as constructs of
social belonging, identity, and exclusion. Politics and languages of terrorism are scarcely
uncorrupted and when exist, are somewhat “disqualified as instruments for conducting
rational, secular inquiry into the causes of human violence” (Said, 1994b:349). This
largely perpetuates systematic schemas of (mis)representation and exclusionary HR

discourses concerning women’s rights.

In projections of identity and acts of self-validation and definition, the Arab woman
works in appeasement within the antithetical structures which define her as the minority.
Misinterpretations of the other due to fear and language dichotomies feed radicalism,
arguably, on both fronts. Amin argues that radicalism may be a result of the inability to
“deal with the damage caused by the integration of the Arab and Muslim countries into
the world capitalist system” (Amin, 2009:28), — as well as the “emergence of political
Islam, the confusion in political conflicts, but also the re-emergence of social struggles”
(Ibid.). The phenomenon in perplexity is likewise evident in global discourses and
translated as political Islamophobia most likely as a discriminatory generalized discourse,
used as a pretext to dismiss the other and their ideals. The “creation of terror and the
perpetration of atrocities are aspects of militant action in the unequal world we inhabit, of
our notions of what is cruel and what is necessary, and of the emotions with which we
justify or condemn particular acts of death dealing” (Asad, 2007:2). While these tensions
and dichotomies are powerful in both sides and framed under different contexts and

pretexts; they fall consistently and mostly at the expense of the women of the region.

In describing the dynamics of Islamic Activism and civil society, the linkage between
democratization and civil society should be apparent, in that democracy is a “set of rules
and institutions of governance through a peaceful management of competing groups and/
or conflicting interests” (Ibrahim, 2002:246). Therefore, the “normative component of
civil societies [is] essentially the same as that of democracy” (Ibid.); in employing set
apparatus across non-homogenous and diverse peoples. In reality the “relationship
between civil society and democratization is neither simple, linear, nor operates in a
vacuum” (1bid.:247). This is dependently shaped by its own location, collective memory
and the sociocultural normalization of its influence — the political culture of the
particular environment and its surrounding factors. The full complexities are only

partially depicted in fixed frames of contemporary communica